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IÜNn: Ü “-;. ad War Soy. on nds xxx aeT oY 
Have been always engag'd to you for your Kindneſs, and | 
take it for a great piece thereof, that you ask my poor 
Judgment on a Paſſage of ſo eminent a Perſon, ſuppoſing 

A. mineandhisto be the ſame, as differing from that which 
you have imbibed as Orthodox, concerning the Imputation of 

Chriſt's Righteouſneſs to a Believer, and his Juſtification by it. 
And willingly take the occaſion given to rectify, or cultivate, or 
confirm ſomething I have ſaid formerly, and to ſupply fome- _ 
ttuting yet wanting in the ſeveral Papers I have writ on this 

| It is about the great Article of Juſtification you enquire, anda 
Righteouſneſs there muſt be, if a Man be made or accounted _ 

' righteous. Fuſtificationis formam Fuſtitia conſtare certum eſt. Whe= 
ther the Righteouſneſs then of Chriſt, or what other is that, 
wjhich is the formal Cauſe of our Juſtification, is the fundamental 
„ W oupnaeaSencc—y o 
© This Righteouſneſs now, and what, or which it is, the Apo- 
Me declares, when he tells the Romans, that now the Righteouſneſs 

| of God without the Law is revealed; even the Righteouſneſs of God, 
which is by Faith. By which Righteouſneſs of God then we muſt not 
' underſtand, as I ſuppoſe you and moſt Proteſtants have done, the 
: _- Righteouſneſsof Chriſt who is God, and conceive, as they ordi- 
: narily fay, that his Righteouſneſs is fo receiv'd and made ours by 
1 Faith, that God does reckon or judg us righteous in his Righ- 
tecuſneſs (that is, righteous as he) and fo impute it to us, as to 
be our formal Righteouſneſs whereby we are juſtify'd. Which 
Opinion is indeed ſuch, as the Doctrine of Tranſubſtantiation is not 
ſo hard to be taken in by a Papiſt, as this by ſome Proteſtants, 
!  mwhoareyetvery heartily ſo. Ihe Papiſt believes the Bread to be 
| Chriſt's Body, becauſe of Chriſt's words, This is my Body; which 
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he takes literally, and we figuratively for the Repreſentation of 
it: But the Proteſtant hath no expreſs Word that Chriſt's Righ- 
teouſneſs is imputed to him thro the whole Scripture, and much 


leſs that it is ſaid, imputed to him for Righteouſneſs as Faith is. 
Ih bere is indeed a Righteouſneſs withovt IWVorks ſaid to be imputed, 
bdaut this is not Chriß's (for his Kighteouſneſs was of perfect 
Works) but the Righteouſneſs of Futh or Pardon. Neither in- 
deed can Chriſt's Righteouſneſs be imputed any otherwiſe than in 
regard to the Fruits or Effects, and this one Fruit of it, that our 
Faith ſhall be ſo imputed, and we juſtify'd by it. 


Io apprehend the Righteouſneſs of another to become mine 
upon my believing it mine; or to be imputed in ſe, ſo as to be 
dur formal Righteouſneſs, is to me, I confeſs, ſo near it cannot be, 
that 1 find no Faculty or Operation in my Mind to anſwer the 
Intent of ſuch a Notion, that is, of Chriſt's Righteouſneſs be- 
coming ours in it ſelf (1 fay) to juſtify vs, as the forma! Cauſe, _ 
wühlen it is and can be ours only in the Effects, and juſtify vs as the _ 
= ,,,, 
I! this ſenſe that Text, By the Obedience of one Man many are 
made righteous; and that Text, The Lerd our Righteouſneſs, (His 
KRigghteouſneſs is the Believer's, in the Effects or Benefits of it) and 
' the like Texts are to be underſtood. Adam breaks the Covenant 
of Works, and depraves his Soul: being deprav'd, he begets de- 
pPrav'd Children: they being originally deprav'd, do evil; and 
if they continue in it, are damn'd. Thus by one man's Drſobedience 
many are made Sinners. On the other {ide Chriſt, by what he hath 
done, procures a new Covenant for us: By this Covenant our 
Faith and imperic& Obedience arc accepted and accounted for 
| Righteouſneſs, ſo as we are juſtity'd by them. And thus, As by ane 
| man's Diſobedience many were made Sinners, fo by the Obedience of one 
! = _ (ball many be made righteous. Cauſa cauſe eſt earſa carſate. Here | 
then is an Expoſition that goes to the bottom, which may alſo _ 
therefore ſerve to explain another Text, where Chrift is ſaid tobe 
the End of the Law. And how ſo? The Law, we know, is ſuch 
as is impoſſible for auy to fulfil; and to this end therefore Chriſt 
came to obtain this for us, that by our Faith in him without the _ 
Works of the Law we might be juſtify d. He is rbe End „, the: 
Law (ſo the Words run) for Righrteonſneſs to every one that believcth.. 


I will wave here ang full ſpeaking of that Commutation of Per- 


pins, with which ſome goed Men are fo much affected, in their 
Apprehenſion of Chrilt taking their Sins, and giving them his 
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Rightcouſueſs 3 which in the ſenſe that ſuch Texts as theſe men- 


tion'd are to be taken, is very right comfortable Doctrine: for 
our Sins in the Puniſhment were laid on Chriſt, and his Righteouſ- 


_ neſs in the Benefits is beſtow*d on us; but otherwiſe the Doctrine 
is dangerous, and their Proofs miſtaken. For inſtance, in ano- 
ther Text, He was made Sin for us, that we might be made the Righ- 

| teouſneſs of God in him. The Righteouſneſs or God (lay they) is 
the Righteouſneſs of Chriſt, who is God; and fo he was made Sin 
for is in taking our Sins, and we the Righteouſneſs of God in his 
giving to us, and we having his Righteouſneſs (his Obedience 
which was perfect, and an Obedience unto Death) to be juſtify'd _ 
by it. This is a Conceit now very apt, as proceeding 'ftrom a  _ 
judgment foreſtall'd: 8 of God is really ano . 
ther thing, not that of Chrilt, whereby 
4 Righteouſneſs of God's ordaining, to wit, that a Man ſhould 
be righteous, and yet not by Works, which is the naturat way of 
being righteous, but by Fairh. And the meaning of + = 
_ __ (according to the fundamental Intention of other Scripture) is 
this, that Chriſt by his being a Sacrifice to atone God for our 
Sins, hath obtain'd Pardon for them, ſo as we are juſtity*d without 
Works (that is, without the full Performance of the Law, which 
none but Chrift could do) but not without Faith, which is our 
Soſpel-Righteouſneſs (that is, the Rigbreorſneſs of God) accepted 
C0000 . 


ereby he fulfiPd the Law, but 


I know Calvin, in his Iuſtitutions, and Perkins, in his Reformd 


Cutholict, doconſtruety aura, in him, ſo as if the Righteouſneſs , 
Duod were that Righteouſneſs which is in Chriſt, making God and 
Hm to be one; but the Prepoſitien mis ordinarily uſed by the 
Apoſtle for per, by or thro, It is an Hebrew way of Speech, to 
ay in for by or thro, ſays Daillee on Col. 1. 14. See Mat. 11.6. 
Bleſſed is he that ſhall not be offended in me, ww &, that is becauſe 


of me, as it is rightly tranſlated Mat. 27. 53. All of you this _ 
night ſhall be offended becanſe of me. So here e @uT® is becauſe of 


bum, or by meas of him, or upon his account, or for his ſake, as 
„„ ſay in our Letters, Tour Servant 17 Grit. And fo In Cbrito is 
expreſly tranflated, Epheſ. 4. I.. That we may be made the Rigi 
__ , Feouſnels of God, is not therefore that we may be made righteous 
with the Righteouſneſs of C715, but with the Righteoufneſs of 
Faith (tor that is the Rightco:ſneſs of God) ty «TH, not in him, but 


thro him; and fo our Traullators, John 17. 17, 19. el 


thro the Trith, I will add this Argument: Juſtitia De: eit fini; 
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five effeftum ex eo quod Chriſtus peccatum pro nobis fuctus eſt. Hr 
autem ipſum eſt Chriſti Obedientia. Ergo Juſtutia Dei non est Chriſt; 
Obedientia. Wotton. NE En neon, 
I ill here therefore at once, and at the beginning, let you _ 
know what the Apoſtle intends by the Righteouſneſs of God, which _ 
is fo much the Concern of the Goſpel. This Righteouſneſs then 
of God, on God's part, is his Grace and condeſcending Goodneſs, 
whereby he hath appointed, and accepts of Faith without Works 
for Righteouſneſs to juſtify us by it: and the Righteouſneſs of 
| God, on our parts, is the Righteouſneſs of Faith. This being 
brief, tho full, does require three or four things more to be ſaid. 
One is, that to this end that we may be juſtify'd by Faith without 
Works for Chriſt's ſake, which is the Contents of the new Co- 
| venant, and of the Goſpel, did God ſend his Son into the World, 
that by his Satisfaction and Merits he might obtain the ſame for 
As. Another is, that this Faith muſt be a ſound Faith, pro- _ 
Aductive of Repentance and Obedience which is ſincere, and yet 
is it without Works in the ſenſe of the Apoſtle; for by Works he 
Cccertainly means the Works of the Law, that is, ſuch Works as nn” 
the Law requires to our juſtification, ſuch Works as are perfect, 
e.uen the continuing in all things written, to do them. A third thing 
is, that this Grace of God in juſtifying us by Faith, and ſaving 
aus without perfect Works, is Free Grace (Gratis propter Chriſtum) - 
not as given without Condition, for it is given upon Condition 
of our Faith; and it muſt be a ſound Faith, as I now ſaid: but 
without condition of any Merit or Worthineſs in us (Sine condi- 
tione noſtræ dignitatis) that is, with the Condition the Goſpel re- 
quires of us, but without the Condition the Law requires to a 
man's Juſtification, as now mention'd. This is verily the Intent 
of the Apoſtle's withour Works. A fourth thing then ſhall be 
this, that that Faith, the Act or Acts of that Faith, whereby _ 
wee truſt to, rely upon, or have aſfiance in the infinite Mercy 
and Goodneſs of God for pardon of our Sins, and all the Failings 
in our Duty, thro the Satisfaction of Chriſt made for them, aud 
Acceptance then of what we do, thro his Merits, prevailing ſo _ 
far on our Hearts, as to put us on our Duty, and be ſincere in 
ti., is the Faith (and only that) which is juſtifying and ſaving. 
And the more good Works it produces, ſo long as we truſt not 
in them as meritorious, but ſay, when we have done all we are un- 
profitable Servauts, aud rely only on God's Mercy in their bein 
. accepted for Chriſt's ſake, the better it is like to be with us, 
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much as an Imputation 7 F 
neſs is ſufficient for God's Acceptance thercof to that end, and 
that is aſſerted by me; it is enough I hope which is granted, to 

fatisfy you and any other moderate Gentleman that is willing to 


(3) 


both as to our Comfort in this Life, and the Reward of that 


. 8 e 
As for that Text where the Apoſtle ſays, that by Faith the Lam 


is not made void, but eftabliſh'd, we are to know that the Law 
is taken ſtrifte or late. As ftriftly taken, it is oppos'd to the 
Goſpel; but as largely taken, it contains the Promiſe of Chriſt to 
Adam, and to Abraham, inſomuch as the Goſpel is ſaid to be 1 
preach d to him, by the Scripture, in ſaying, In thee ſhall all Nations 
| be bleſſed. The Law then thus largely taken (as containing in it all 
that is written in the Old Teſtament) does declare God's Ordina= * 
tion of a Sinner's Juſtification by Faith, as the Goſpel does, and 
thereby is eſtabliſh'd. The Law tells us by Habakkak, that the 
Juſt ſhall live by Faith; and the Goſpel by Paul quotes the ſame 
more than once, in the point of Juſtification 3 and tells us, that 0 
the R/ehreovſneſs of God (that is the Righteouſneſs of Faith) hate 
the wirzeſs of the Law and the Prophets. This Expoſition there- 
fore ] drop here, not remembring it in any other, tho I know that 
Interpretation which is apt to be made by the Proteſtant, to wit, 
that when St. Auſtin hath ſaid, the Law is eſtabliſn'd by fulfilling _ 
it, By Faith, fay they, is Chriſt's Righteouſneſs made ours, who 
perfectly fulfill'd it, and the Law therefore is eſtabliſh'd in ur 
_ fulfilling it (or God's accounting us to fulfil it) in him. But 
this is a ſpecious Gloſs on this Scripture, for wreſting it to ſuch _ 
| a Preconceiv'd Imputation, as not one Thought thereof is to be 
found (fo far as ever I perceiv'd, the contrary Doctrine being ap- 
parent) in that Father's Writings. By Faith only it is (he 
counts) that the Chriſtian fetches Grace from God to perform 
his Goſpel-Righteouſneſs, whereby he is juſtify'd. And foraſ- 


uoad fructus only of Chriſt's Righteouſ- 


underſtand, and zt above, what is written. 


And indeed if any do think that Chriſt's Righteouſneſs is ours, 


as it is his, they are certainly out; for it is impoſſible that the 
Accident of one Subject can migrate into another, and the judi- 
cious themſelves will preſently fav, that they mean not ſo, as if _ 
it were by Inheſion, but by Imputation. Well, and what then do 
they mean by Imputation? Do they mean, that God does rec- 
kon or account it ours, tho it be not ours? This is as certain a 
Miſtake as the other, becauſe God is Truth, and he cannot ac 
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Count any thing otherwiſe than it is. He cannot account any 
Man, any Believer, as righteous as Chriſt. By the imputing 
— Chriſt's Righteouſneſs then or Merits to any, we can conceive 
nothing but the making it the reaſon or cauſe of his Favour: 
and we have a Faculty in the Mind to apprehend this, and to 
underſtand that God does accept of what Chriſt, hath done and 
ſuffer' d in the Perſon of a Mediator, as done and ſuffer'd in our 
behalf, or fer ws, which are Scripture-words, and all one as in 
eur ſtead. Now if by for us, or in our ſtead, any one will mean, 
That he accounts and reckons us to have done and fuffer'd in him 
what he hath done and ſuffer'd, he affirms that which was even 
no deny'd, and makes God (I fay) who is Truth it ſelf, to ac 
count a thing otherwiſe than it is. They would have him reckon 
And account that we have fulfill'd the Law in Ghrift, when we 
have not fulfill'd it, but he hath fuffer'd and fulfill'd it to that 
end, that we might not be bound upon the Terms of the Law 
T0o ſuffer or fulfil it. To underſtand then aright that Chriſt hath _ 
______ dy'd or fulfill'd the Law for us, or in our ſtead, to free us from 
the Obligation of ſuffering, and of perfect obeying it on the Law- 
Terms for Life, is to know that God does not reckon and ac. 
c.ount that we have ſuffer'd or fulfill'd the Law in him, for that is 
Plainly (as by the Tenour hereof is to be obſerved) a Contra- 
__ diction. But if you ſay farther, that you mean not that God does 
look on us as if we had obey'd or ſuffer d in Chriſt realy, but le- 
2. h; Lask then what it is yon mean by legally? If you mean. 
That what Chriſt did for us, he did it as our legal Perſon; that 
is, ſo as God accounts us to have done it in him, that is the fame 
before deny'd. If you mean ſomething elſe, but you know not 
What, I will tell you, you muſt mean as I mean, that God does 
SS reckon what Chriſt did and ſuffer'd for us to be ours | 
| ___ (not legally in ſe) but in the Fruit and Benefit of it. 
| A thing which a Man hath, or is his, cannot be properly ſaid _ 
do be imputed to him, but when taken either for another thing 
Than what it is, as Faith is imputed for Righteouſneſs, or for another 
end than that he ſhould have it, as Sin is imputed t9 be prniſind. Þþ_ 
In Philemon we have a place moſt appoſite to the Point: JF he hath © 
= wrong d thee any thing, empute it to me z 28 r tuo! NUV, which 18 
engliſh'd, put it on my account. What is that? Did Paul mean _ 
that Philemon ſhould account that he had done what Onef⁴π⁷¹i did? 
Doc certainly, but that he ſhould impute it to him for this end 
only, to pardon it for his ſake, or if he ſtood upon it, he would 
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” 
: thoſe that read them ont, in ſuppoſing, that when they ſpeak of 
Adam's Sin and Chriſt's Rightcouſneſs ae im 
they underſtood them as if that Sin and Chralt's « 5 
| ours in ſe, which cannot be, for Actiones [unt Suppoſitor um, and 
there is and can be no ſuch thing as this, that that ſnould be mine 
which is another's: we are to come to this Reſolution, that we 
will from henceforth underſtand and take them right, to wit, 
that as Adam's Sin is all mens as to the Effects of Original Depra- 
vation and Death, which comes to them by it (not that all Men 
in his Loins committed the Act, but being in his Loins our very 
Nature is tainted, and we become Sinners) fo is Chriſt's Righ- 
_ teouſneſs the Believer's in regard to this End or Effect, which is 
the Acceptation of him thro the ſame, or for his ſake, unto Par= 
don and Life; and fo he becomes righteous in being made Partaker 
of the Benefit, even as much as if himſelf had done it. | 


n (>) 


| repay him. And foraſmuch as our Proteſtant Divines in their 
firſt ſetting out in this great Article, have contended generally 


for the Believer's Juſtification by the Righteouſneſs of Chriſt 


| imputed to him, when thro a Miſunderſtanding of the word 
muted; and want of diſtinguiſhing between a thing being ours 


ſe and quoad effef us, they have either been themſelves out, or | 


dience were 


Io ſpeak over this more at large. The Effects, Fruits, or 
Benefits of Chriſt's Righteouſneſs are ours themſelves, and in 
that reſpect it is imputed to us, and made ours relatively for, or in 
thoſe Effects, but not ours ſimply otherwiſe. So is Adam's Sin, 
not ours i ſe, but in the Effects. I here are now theſe two Ef- 
fects of Adam's Sin, which light on us, and in relation to that _ 
Sin as the Cauſe of theſe Effects, it may be ſaid to be ours, or im 
puted to us. One 1s Original Sin, the other Death. For the _ 
fermer, Adam ſinning corrupts himſelf, and begets us in Original 
Sia, and thereby we become Sinners not that in bis Act we ſinnced, 
and fo became Sinners, but we became ſo by our own ſinſul Na- 
ture, which we have deriv'd from him. For the latter, Adam 
ſinning, falls under the Threat that he muſt die; Death follows _ 
apou Sin, both as Actual in him, and Original in us: By ove man 
Sin entred the World, and Death by Sin. Yow will ſay, we were. 
all in Adam's Loins, and fo his Act is ours, as Levi paid Tithes in 
Abraham: bat] queſtion whether you may fay ſo from the very 


Words iu the place; aud if you may, yet could not the Sn of 


that Act be ours, for it the Act as natural was, as moral it could 
Pare. ours; becauie the Script ure otherwhere, in the. Inſtance 


at 


ted to us, 
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of Jacob and Eſau, does poſitively aſſert, that the Children while 
umborn had done neither Good nor Evil, © 
By the Righteouſneſs of God then, we muſt underſtand a Deno- 
- mination upon another account, that is, a Righteouſneſs of his 
Inſtitution or Appointment, of his finding out or contrivance 
(if we may ſpeak arflewnroratgs) and which he hath reveal'd in the 
Goſpel for Juſtification of the Believer, inſtead of or in oppo- | 
ſition to that of Works, or that of the Law, to wit, the Righ- 
ſteouſneſs of Faith, or Righteouſneſs of the Goſpel, which is there- 
fore calld the Miniſtration of Righteouſneſs. The Goſpel, we 
know, is a Declaration of Jeſus Chriſt in his Life and in his 
Death, who by his Sacrifice and Merit hath redeem'd us from the 
Law and Condemnation, by procuring a Pardon and Eternal Life, 
dio be diſpenſed to us by a New Law or Covenant, upon perform- 
ing the Condition of it. And therefore as Adam, if he had 
| _ kept the Law of Innocency, had been righteous according to that 
Aa, and juſtify'd by Works, even to make the Reward of 
_ ____ Detr:. fo if a Chriſtian performs the Terms which the Goſpel _ 
requires, he is righteous according to the Goſpel, and muſt be 
juſtify'd by Grace. It is this Righteouſneſs then, our Evangelical 
Righteouſneſs, namely our Faith (whereby we rely on God's 
Pardon and Reconciliation wrought for us by Chriſt) Repentance 
and ſincere Obedience (which accompanies our Faith, and is ac- | 
cepted thro Chriſt's Merits) that is the Righteouſneſs of God, and 
that by which, id per quod, as Chriſt's Righteouſneſs is id propter 
= _ per modum cauſe impellentis, not finalis) we are juſtify'd and 
FE rr mw. Oo Tg 
Ihhis Doctrine I find accidentally ſet down for me exceeding 
appoſitely by the Leiden Profeſſors, in theſe words: Fidem Juſtiſi- 
cationis eſſe formam inhærentem, & noſtram coram Deo juſtitiam, 
que gratioſa quidem eſtimatione, etiamſi rigore juris non ſit perfetta, 
loco illius ac vice, Chriſti cauſa, acceptatur. The words Christ cauſa _ 
(or Chriſt's fake) 1 put in, which they leaving out, caution us 
againſt it as Socinian, but putting them in, and holding it in op- 
pPoſit ion to Socinianiſm, it is, as I am perſuaded, the very true and 
ſincere Doctrine of the Goſpel of our Lord Jeſus Chriſt. And in 
this ſenſe it is manifeſt the Apoſtle ſtill uſes the Term Imput ation, 
never ſaying that Chriſt's Obedience, but that our Faith is imputed 
for Righteouſneſs. Ihe Socinian indeed is wiſe, and hath fo much 
| Reaſon as to ſee this Truth, and would lay hold of it, but his 
Hingers muſt be knockt off, in regard to his denying Chriſt's Satiſ- 
„ | N : faction; 
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T faction; bor upon his Satisfa&ion 'and-. Mert its this Doctrine de- 


pends. How hal! Faith and inchoate Obedience he accepted for 


= Righteouſneſs, but upon Chxriſt's account? It-is thro Chriſt's 


Satisfattion that all the Failings which ate in our Ol bedience, - 


all things undone, are for given; and then, thro his Merits, what 
is done is accepted to Lite, or otherwiſe we hold it could not 
juſtify us. This does Plainly wipe off Socinianiſin, and leads me 
to ſome further Explanation of This Doctrine, thus exquiſitely 5 
expreſsd. 5 


By Faith Iu! inderſtand the whole Condition of the Covenant of 


Grace (for I mean a true Faith, working by Love) which perform'd 
is our Righteouſneſs, our for mal Righteouſneſs, according to that 
Covenant, and by virtue thereof is accepted vice, in the place f 
that per fed Righteouſneſs which the Law of Works requires of 
us; that is, I mean only to ſtand us in the ſame ſtead: (not that 
+ 2 accounts it what it is not) as that would have done if per- 
form'd, even as that Righteouſneſs would have done, wh is 
DP 'roquir'd by the Law of Works unto Salvation. 


By Juſtification | underſtand Conſtitutive Juſtification. juſtiß- : 


ED cation is Conſtitutive or Sentential. Conſtitutive is that Juſtification — 
which is made (conſtituted) by the Covenant of Grace: Sentenn 
tial, that which ſhall be pronounc'd at Judgment. Two things 
go to conſtitutea thing, the Matter and the Form of it. Take 
___rheſediſtinRly, Faith is indeed the Matter, and Imputation the 
Form: Take them conjunctly, and Faith imputed for Righteouſneſs 


is the Form of Juſtification. And when we lay Faith, we un- 


der ſtand Faith ſo imputed 15 the Form of it. Underſtand here 
again by this Juſtification, Juſtification paſſive, for Juſtification | 

is either Aclive or Paſſive. Active is God's imputing our Faith _ 
for Righteouſneſs, wherein Faith is the Matter, and his Imputa- 
tion the Form: Paſſive is our being juſtify d, wherein Faith is 
{till the Matter, and Faith ſo imputed the Form of it, as already _ 
ſpoken; and in this ſenſe is Juſtification gencrally taken. Ju. 
cat ionis formam Justitia conſtare certum EST. Lata Juſtiti. 7 of 3 
Fides. This is my Opinion 


As for the reſt of the Doctrine it REY no opening, being of. 
common Agreement. The Law we know what it requires, but 


ue are freed from it. This Freedom does not lie ouly in regard 


to Juſtifcatien, which it does mainly according to our Divines, 
but alſo in regard to the Rigour of the law, w hereot Calvin hath 


Token * ell i in his 5 Int itutions. And how chen are we kreed trom N 
| wy 5 ns | | that V 


. 
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that? The Law is the Rule of Obedience, and e u the 
Obedience which we are bound to, ought to be perfect; and yet 
ue are freed from this Rigontr of it, which could not be there- 
fore, but that when perfect Obedience is our Duty, it is not yet 
the Terms upon which we are to live according to the Goſpel. 
The Terms of the Covenant of Grace which Chrift Hs 
for us, to free us from the Law of Sin and Death, are ſuch, that if 
our Obedience be ſincere, tho imperfect, it ſhall be accepted to 
Salvation; the very eſſential difference between the Covenant of 
Brace and Covenant of Works lying in this, while one fays, Do 
this and live, and the other, Believe and thou ſhalt be ſaved. 
Ihe Law and Goſpel, ſtrictiy and properly taken, are to 
FTiefaments; and tho they differ c:rcamſtantially otherwiſe, they _ 
eſſentially differ in regard to theſe diverſe and oppoſite Conditions. 
Thoſe Divines therefore that acknowledg this, and yet fay that 
1 the 6 oſpel as well as the Law, requires perfect Obedience as the 
Condition of Salvation; making the difference to lie only in 
this, that the one requires it in our n Perſons, and the other 
in the Perſon of Chriſt; do labour in a manifeſt Contradiction. 
Mee reverence ſuch worthy Men as the Zeiden Profeſſors that ſay 
thus, but we eſpy the Inconſiſtency ; for if the Law and Goſpet 
differ in their Conditions of Salvation, the one requiring perfect 
Obedience as the Condition thereof, and the other Faith only, 
and are thereby made two Teſtaments, how can they require the 
__ ſame Condition? We muſt not ſay fo, and put the Contra- 
diction off by ſaying that the Goſpel requires the ſame Condition, 
bdaut to de perform'd in Chriſt's Perſon, and made ours by Faith ; 
for it requires it only as all mens Duty, but not as the Condition 
Ob our Juſtification and Salvation. And tho the Goſpel admits 
of a Surety to make ſatisfaction in regard to the Law, it allows 
none but our ſelves to perform that Righteouſneſs Evangelical, by 
== 444 e VCC 
As for the Hnpitation of Chriſt's Righteonſneſs, we admit it 
into our Doctrine as the meritorious Cauſe of all our Accep- - 
tance with God: but we are wary with Mr. Fradſham (who is one 
of the moſt conſiderable of our Dix ines that have wrote in Eng- 
h on this point) as to the ſenſe of that Term. R is not neceſ- 
ſary Cays that judicious and holy Man) that that which is imputed. 
ro the Fuſtiſicat ion of another ſhould be reputed as done by him thar 
z juſtiſy d: but it ſuffices to Imputaticn, if that which is done be © 
 effeem'd, and in regard of that Efiimaation be accepted of as equal” 
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' in Worth and Merit to that which the . Perſon ſhould have 


we therefore do all 
agree in this, that it is thro Chriſt's meritorious Righteouſ- 


neſs or Satisfaction a Sinner is juſtifty'd, this hinders not but that 
auaaith does concur, as already ſaid, and will be ſaid, in the matter. 
| I [t hath been objected to me by a valuable Perſon, that Chriffs 
maling Satisfattion in our Stead, and God the Father's Acceptance of 
it for us, is the ſame thing with Imputation. For anſwer to which, So 
taking heed firſt that the words for us (which are all one with 
thoſe before, i» our Head) be rightly underſtood, not fo, as if 
God did look on us to have made that Satisfaction in Chriſt's Per- 
ſion (which is Per:itio Principii but as made by our Mediator to | 
ſave us from making it our ſelves in everlaſting Puniſhment: I 
ask, but what Imputation? Such an Imputation we grant as is 5 
heceſſary to that Acceptance, but ſuch a one as is more than neceſſarx 
to it, I hope will not be demanded. Now eit is not neceſſary, ſay es 
Mr. Bradſhaw, that that which is imputed to the FuStification of another, 
ſhould be reputed as done by him that is juftify'd. It is of ne- 
_ceſſity indeed there ſhould be any ſuch thing as an Imputation in ſe, 
1 on, putation qucad fructus aut effettus only, 
:- i e uo inn Eg ROT RY 


It is true that there is one word in Scripture which hath _ 


tempted our Divines to the owning ſuch an unaccountable Inpu- 
_ ration, and it is uſed (but once) by the Author to the Hebrews, 
the Gree whereof is tranſlated Surety, which yet in his Intention 
is all one with Mediator; neither of which are apply'd to Chriſt 
in regard to the Lam, tho he fulfild that for us, but in regard to 
a better Covenant, wherein neither is he ſuch a Sponſor, as to per- 
form our part of it. He does not believe and repent for us, as 
he dy'd for us. To apprehend his Suretiſhip ſuch, is to ran 
quite mad into Antinomianiſm. No, the Suretiſhip in this place 
is ſpokenof Chrift, as part of his Office of Priel. The Prieſt 
was to offer the Sacrifices of the People, as interceding for them, 
not as their Repreſentative, buf as Moſes was a Mediator between 
God and them, who when they ſin'd and murmur'd, appear'd be- 


fore God in their behalf, not as their Legal Perſon, for then he 


| ſhould have been ſtruck dead for a Murmurer with them, but 


as mediating for them by his Prayers to divert God's Wrath from 
them. Such an h of 4 better Covenant is Chrilt here, as I would 


engliſh an znrerceding Procurer thereof, and to be conſtru'd in a 
_ Tenſe ſutable to his Prieftly Office, which is Tpoken of in the 


"A 98 } e 
palace; for the full Intent of it, I do verily apprehend, comes to 
tis, the interceding ſo with the Father, as to pacify him in re- 

gard to our Sins, and obtaining the Covenant for us. 


In the Sacrifice of Chriſt the Sinner indeed was repreſented, as 


for whoſe ſake our Lord was flain, and as deſerving the Puniſh- 
ment for his Sins; but in Chriſt's offering it, as a Prieſt, he was 
not our Repreſentative, but a Mediator and Interceder with God: 
E Even as in the Sacrifices of the Jens, upon which the Perſons 
that brought them laid their hands as dying in their ſtead ; but 
the Prieſt in his offering them was not the People's Repreſen- 
. tative, but an Officer, taten from among men, and ordain'd for man 
It in things pertaining to God. But if any will wreſt the word Surery 
for the bearing ſuch a Conſtruction as runs them into the 
Antinomian Error, I muſt give them warning, that this Epiſtle 
z to the Hebrews being written by Paul, chiy & t wh „ 
Brother Peter ſays of bim, that his Epiitles are hard to be under- 
| Food, and that the Unlearned and Unstable do wreft them, as they 
do alſo other Scriptures, to their own De ſtructiooa mn. 
Mr. Perkins, 1 know, in his Book forenam'd, ſays that the Re- 
form'd hold no Man can be ſaved, unleſs he make a perfect Satiſ- 
faction to God for all his Sins, and he counts we have made it in 
Chriſt. The difference between the Papiſts and us (he ſays) is 
that we hold Chriſt's Obedience and Suffering to be imputed to us 
ſo as to become our Righteouſneſs, and they fay it is our Satiſ- _ 
ation. Now tho this State of the Controverſy between them 
be not full, yet if this be indeed the Papiſts Opinion, that Chriſt's 
Satisfaction is ſo imputed, ac fi nos ipſi ſatisfeciſſimus, as Bellar - 
mine words it, then muſt that Satisfaction be alſo our Righteouſ- 
| neſs, and that ſo as to be the formal Cauſe of our Juitification ; 
_ notwithſtanding it is in this Point he places their difference with _ 
As. It was the Blunder therefore here of Bellarmine, after che com- 


mon Proteſtant, to conceive that the Chriſtian is to be accounted 


bp God as having ſuffer'd in Chriſt what he ſuffer'd for ſatiſ- — 
8 iying his * > Whereas his ſuffering in cur behalf, or in our 
2 


ſtead, or tor us, was as Mediator to free us from ſuffering : and 


to conceive that God looks on us to have ſuffer'd or made Satiſ- 
_ faction by that which Trees us from it, is a Contradiction, as 


hath been already obſery'd. Belides this, Satisj 


debiti, but redditio equivalentis, aliter indeviti, as Scotus has it. 


By the way, when this Popiſh Champion yields thus much, 
that Chriltys our Rignteouſneſs, in that he made Satisfaction te God e 
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for us, and that he does communicate, give, apply, or impute that Sa- 


tis ſaction to us when he juſtifies us, ſo as it may be ſaid to be our Sa- 
tifaftion and Righteouſneſs (tho the Righteouſnels that formally 


| juſtifies us, he counts to be that which is inherent) infomuch as 

dur Proteſtants do account that he hath granted thereby all that 
crer they intended in their Doctrine of Juſtification by the Im- © 
pautation of Chriſt's Righteouſneſs 3 I muſt from thence irrefra- 


gably infer, that the Imputation of Chriſt's Satisfaction, Merits, 


or Righteouſneſs to us, muſt in the true ſenſe and meaning of 
both, be ſuch as is not an Imputation in ſe, but an Imputation 
duoad fructus aut eſfectus only. It is certain that the Satisfaction 
Chriſt hath made to God for us, is that which hath procur'd Reer 
miſſion of Sin, Juſtification by Faith, Adoption, and eternal 
Life: All which are free Gifts to the World, in that there is 
nothing we do (but that which Chriſt hath done) is id propter 
quod or Cujus merito they are communicated z and nevertheleſs it 
is the Will of the Father in the Grant, and the Will of the Son 
in procuring them, that they ſhall be communicated or given out 
upon the Conditions of the Covenant, ſo as no Man but the _ 
true Penitent and ſincere Believer is pardon'd, juſtify'd, adopted, _ 
br ſav'd. It follows that the Imputation of Chriſt's Satisfaction 
odr Righteouſneſs to us is ſuch as makes it not ours in ſe, or ſo 
cours that God ſhould look on us as having made Satisfaction our 
ſelves, for then we ſhould have theſe Benefits without doing any 
thing elſe to obtain them, that is, they ſhould be ours withour 
Condition; whereas they being given only on condition, the Satiſ- 
faction or Righteouſneſs of Chriſt is, and can be ours only 1a 
_ theſe Effects or Benefits procur'd by it. Even as the Mony which 
is gather'd to redeem a Slave, is the Slave's for his Redemption 
and Liberty, but in it ſelf the Maſter hath, and he none of it. 


The Satisfaction made by Chrilt tothe Juſtice of God for mens 


SBins, did conſiſt in his Obedience both active and paſſive, for both _ 
_ theſe were to make amends for the wrong or offence done him 
(which is the Notion of Satisfaction) that he might be: pacify'd, 
and fully content with it. Now to have both theſe imputed, as 
if perform'd by us, is unmaintainable, being more than needs; 
Which is an Argument I will not enlarge upon, becauſe. it is 
pPreſed obviouſſy in moſt Books. One thing only, which at firſtt 
turn'd my mind from ſuch Doctrine, I muſt tell, that I could ne- 


ver bring my ſelf to believe how Scth, Fob, Noah, Melchiſedeck, 


And other Holy Men before Moſes, and the like after, ſhould. ever 


think 


(14) 

think themſelves juſt or juſtify'd, by any thing done or ſuffer'd 
by another, or that they were righteous by the Righteouſneſs of 
_ the Meſſiah to come; and yet were they juſtify'd as we are. And 


duo was it then? By Faith it muſt be; and what was the Faith 


whereby they were juſtify'd? Their Faith was a Belief of the 
Mercy and Goodneſs of God, and a Truſt and Reliance on it: 
On his Mercy, for Pardon of their Sins upon their Repentance, 


_  andof all the Failings of their Duty; and on his Goodneſs, for 
Acceptance for what they did. Which Faith inducing them pre- 


KLalently to a ſincere obeying him in their Lives, is the ſame 


FPaͤ«aith which is the Condition of the Covenant of Grace, and the _ 
ame with ours, differing in this, that this Truſt of ors in God's 
N Mercy for pardoning our Sins, and in his Goodneſs for accepting _ 
dur Duty, is a Truſt in him to do it for Chriſt's ſake, and rbeirs 
; for his Name ſake, that is, his own fake or Mercy's ſake only. | 
There is Mercy with thee that thou mayſt be fear'd. 


It is certain that God in Scripture does account theſe Men 
righteous, and it is as certain that it was for the Satisfaction and 


Merits of the Redeemer, and thro the Covenant procur'd by him, = 

that they were ſo in God's account, tho ſo much was not to them 

yet manifeſt; and as accounted righteous, ſo juſtify d. Aimais _ 
1s Sweiov von. When God then does account and declare ſuch 


and ſuch righteous, this I ſay is juſtifying them, and this Scripture- 


Jaſtification of them is by that Righteouſneſs which is inherenr. 1 


This we are ſure of, and alſo that there are none denominated 
righteous thro the Bible bat on this account, and morcover that 


their Juſtification at Judgment (Come ye bleſſed, for when I was 


hungry you fed me) does accord with it. Lo here then that Righ- 


\  teouſneſs which is the Righreouſneſs of God, an Evangelical Cre . 
oD0Ddbedience proceeding from a Faith truſting on God's Mercy for the 
forgiving all our Failings, and Acceptance of what is done thro 

the Satisfaction and Merits of our Redeemer : And lo here that 
Righteouſneſs of God which he hath reveal'd to the World for 


Ju rfication of the Sinner, not by the Works of the Law (or per- 


ed Works) but by Faith, according to his moſt Holy Gofpell. 


From hence 1 argue: That which makes Noah, Job, Danicl, 
Zachary and Elizabeth to be accounted righteous by God in Scrip- 
ttrure, is that which ſhall make them to be judg'd, declar'd, pro- 

nounc'd ſo at the day of Judgment The Righteous to Life ever- 
laſting. But it was Noah's, Job's, Daniel's, Zachary's and Elixæ- 
berbh's perſonal Righteouſneſs, that is, their inherent, habi 


and. 


be juſtify'd by them. 
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| and actual Righteouſneſs, made them fo accounted by God in 
Scripture. It follows therefore that this inherent perſonal Righ- 


teouſneſs is and mult be that whereby a Man is juſtify'd. Only 


this! muſt add, that this inherent Righteouſneſs being not that 
of the Papiſts, which they will have to be perfect and meritorious, 
but imperfe& in the beſt, and ſincere only, it is accepted of God 
or accounted to us for Righteouſneſs (that is, inſtead of a perfect 
one) for the Satisfaction and Righteouſneſs of Chriſt imputed (as 
ttheſe Papiſts will acknowledg even theirs alſo to be) as the mer- 
JJ... ⅛ % ĩäðvW (k 
Let us note here by the way, that when St. Paul ſays, a Man is 
juſtifyꝰd by Faith without Works, the Queſtion hath been made what 
fthoſe Works are which the Apoſtle excludes from Juſtification z 
and thePapiſt ſays, they are the Works only. of the Ceremonial 
law, or Works done. befere Grace, for by Works done after, they 
hold we are juſtify'd. It is true now, that St. Paul and St. Fames 
both do inſtance in Abraham, whoſe Works were gracious, when 
poet the one lays, a man is juſtify d by Faith without Works, and the 
other, by Faith and Works alſo; and theſe Works which are inclus 
d4ied in Faith by James, cannot be excluded by Paul. The Queſtion 
therefore is ill worded, and ſhould be only, What the Apoſtle 
means b Faith without Works? And his meaning is, without ſuch 
Works, which if a Man had, his Juſtificatioa ſhould not be of 


Faith, but of chem: that is, without ſuch Works as the Law re- 


but the man that doeth them ſhall live in them. Withou Works 
therefore may have a double Signification, without thoſe that a 
Man has, or without thoſe he has not. When the Apoſtle ſays, . 
that Abraham was juſtify'd by Faith without Works, he muſt not 
mean the Works which he had, for St. James ſays exprefly, he 
was juſtify'd by them, but the Works he had not. Abraham in- 
deed was a Holy Man, and his Faith was productive of Works, 
pet were they not ſuch as could juſtify him by the Law, that is, 
they were not perfect, nor any Man's elſe are, or ever were, 
Chriſt's only excepted; and therefore it is by Faith that a man is 


uftify'd : and it is ſaid, without Works, becauſe none have them, to 


Io ſet forth more fully the Evangelick Verity, I obſerve that 
Text, Being fut freely by his Grace, thro the Redemption tha 
is in Curiſt Feſus. In which text here is Redemption that is one 
thing preceding, and Juſtification which follows upon it, and 


there 


5 (16) —— 
therefore is another; for we are juſtify'd (it is ſaid) thro this 
Redemption. And what is Redemption? The Apoſtle tells us in 
another place, In whom we have Redemption thro his Blood, the Re- 
miſſion of Sins. Redemption then is the freeing us (whatſoever 
it be more) from the Condemnation due to us for our Sins. If 
we be freed from that, we muſt be freed from the Lam, that con- 
demns us. And how are we free from the Law? Not from Obc- 


- rt (as hath been touch'd) but from Juſtification by it; 


not from it qua Regula, but qua Fadus, that is, quoad JuStificatio- 


” nem, as I have ſaid our Divines ſtill have it. The Law is ſtill 


the Rule of Life, but not the Rule of Judgment. If we were 


to be judg'd by the Law, we muſt be all condemn'd ; but : | 


being to be judg'd by the Goſpel, it is therefore quod TJuStifcatio- 


ven chat we are freed from it. The Law now (by which let me 


tell you once for all, I do mean the Law or Covenant of Works, L 


_ repreſented to the Fews in the Law of Aoſes, ſo far as it is moral, 


by God himſelf on the ane being the Law of our Creation 
and the Law of Nature, being fo 


pProcuring another Law for us to be judg'd by, a remedying Law, I 


the Law or Covenant of Grace, which changes not the Duty, but 
the Condition: fo that when perfect Obedience was requir'd in the 
one, Faith and ſincere Obedience only is requir'd (pardon the ne- 


cCeſſary Inculcation) as the Condition of Pardon and Salvation in. 


It muſt be here therefore farther conſider d, that upon the ſime 


account that the Law of Works is ſtill in force, the Law of Grace 


unded inGod's Nature and ours, 
crxe are to confider) can never ceaſe but be of force; ſo that ve 
C.̃»uld never otherwiſe have been freed from it, but by Chriſt's 


muſt bring a Pardon along with it; and indeed the Law of Grace | 


is an Act of Oblivion, a Pardon, and ſuch we muſt conceive it, as 
2 Pardon by Act of Parliament. The Act it ſelf is the Pardon, 
which declaring the Condition, ſuch and ſuch fo qualify'd, and 
no other, have benefit by it. The Pardon en, for Sinners 
by Chriſt is a like Act, and we muſt diſtinguiſh therefore of this 
Pardon, which is conlider'd as Conditional, and as Abſolute or 


Actual. As Conditional it is Univerſal : A general Pardon is ob- 2? 
_ tain'das a free Gift of Grace for all the World. Ged was in 


Christ reconciling the World to himſelſ, not imputing their Treſpaſſes. 
1 He taſted Death for every man. He is a Propitiation, 10 for ou 
Sins only, but the Sins of the World. He hath redeem'd me and all 
Mankind, in the Church-Catechiſm. And this is that Redemption 


Which 


Ta) 


which 1 have already noted the Apoſtle to place in the Remiſſon 
of Sin; which as Conditional precedes juſtiſication, being different 

trom it, when that Remiſſion which is actual does in order of Na- 
ture follow, or rather let me ay only not precede, but Ow 
along with it. 925 
There is a difficulty therefore here to be reſolv'd, Net to he 

| that worketh, but to him that believeth on him that juStifierh the Un- 

god) ( ays the Apoſtle) his Faith is counted for Righteouſneſs. 


Here is Juſtification by E Faith oppoſed to that of Works : 1 
how is God ſaid to i the Ungodl)? By the Ungodly is 
meant only the Sinner, which appears by the words, not to him 
that worketh, which is one who hath not perfect Works, but fin= | 
neth. If you look on a little farther, this is confirm'd; for the _ 


| Apoſtle docs immediately quote that in the Pſalms, Bleſſed is the 


man whoſe Sins are forgiven. The bleſſed Man includes in it the 


juſtiſyd Man; and if he have Sins to be forgiven, his Works are 5 


not perfect, and he according to the Law unrighteous, and fo it 8 


is the Ungedly that is jg. Well, this being right, the 


Quꝛeſtion is, How he that is juſtify'd can vet be a Sinner ? that a 
How can he be accounted righteous, that is yet godly ? | anſwer, 


he is a Sinner in regard to the Law of Works, "tho righteous = 
regard to the Law of Grace: where yet the difficulty ſtill lies, 
how God by the Law of Grace can account him righteous and 
4 juſtify him, who is righteous only quoad hoc, but by the Law a 


Sinner and under Condemnation ? Here is indeed the Point to be 


farther open'd. This Law of Grace then, we muſt know, that 


makes the Believer righteous, does alſo upon the ſame Condition 


. perform'd, give him a Pardon. He is a Sinner, for he bath ſinꝰd; 


1 but he is not to be condemn'd, becauſe his Sins thro Chriſt's Satiſ- 


faction (which by the Covenant! is apply'd to him) are forgiven. 
Lou may ſay a Man muſt firſt perform the Condition before God 


pardons him; and how in the mean time between the Performance 


and the Pardon ſhall God account or judg him righteous, being 
yet aSianer and under Condemaation ? I1aaſwer, this is a thing _ 
not to be ſuppoſed, that there is a middle time or ſpace, between 
a Man having per form'd the Condition and being pardon'd; for 
this Pardon Chriſt hath procur'd for us, as Cond:tional. 18 be fore 
our Juſtification (as is ſaid already) a and as ſoon as the Condition 
is perform'd, it becomes Abſolute or ana immediately to the 
Believer, ſo that the Act of Grace does make the Believer righ- 
| TE pardoa, and } j rr him altogether. 
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There is therefore a threefold Righteouſueſs, which the Be- 


liever partakes of in his Juſtification. One, the Evangelical Righ- 


teouſneſs, which is Faith, Repentance, and inchoate Obedience: 
the ſecond, the Righteouſneſs of Pardon, for upon the Condition 
perform'd, he hath his Pardon declar'd and ſeal'd: the third, the 
Righteouſneſs of Chriſt imputed, which is the Foundation and _ 
JJC ü The other, p nent 
But you will object, How can we ſay the Righteouſneſs of Par- 
don? Righteouſneſs is a Conformity to a Law, and what Law is 
Pardon conform to? I will tell you, only you muſt firſt ask Pau! 
whether he does not expreſly call it ſo, and by his Righteouſneſs 
without Works mean that? It is a Conformity to that Law there- _ 
fore which you little think of, even the Law of Innocency; for 
| there is a Righteouſneſs of Iunocency (in one due ſenſe) in oppo- _ 
tion to a Righteouſneſs of Horte. The Man that has no Guilt 
to be laid to his charge, is to be accounted as innocent, and Par- 
don takes away all Guilt. I here is therefore an Ianocency of one 
that never ſinned, that is, an lnnocency quonad reatum culpe, fuch _ 
a one was Adam's before his Fall; and there is an Innocency quoad 
reatum pene, of one that hath ſin'd but is pardon'd, and ſuch is 
that of Iſrael and Judah In thoſe days the Iniquity ef Iſrael ſhall _ 


RET ſought for „ and be none; and the Sins of 2 and they ſhall _ 

be found. There is an Innocency or Righ 8 

the preceptive part of the Law, or the retributive pare of It. A 

| Righteouſneſs according to the Wee part is Obedience, and 

5 ichteouſneſs according to the re- 

dtributive part, is a Non-Imputation of Sin, and that is Pardon, 
wich the Penitent have. By repenting and believing, the Sinner 

hath a right to Pardon and Life, purchas'd for all, but applicaa- 
dle on theſe Terms only; and he that has Jus ad impunitatem & 

vitam, is juſtus & jutificandus;, and fo upon his Performance is 

== =: cg pd rg 
Of theſe three Rightcouſneſles, the firſt Righteouſneſs is inbhe- 

rent, and we have it: The ſecond by having the firſt, we are 
Alſo actually pardon'd, and have that likewiſe. The third we have 
not, it is inherent in Chriſt, and imputed to us only, being not 
cus, but in relation to its Benefits or Effects. This Right eouſ- 
neſcs therefore, we muſt know farther, conſiſts in Chriſt's active 


perfect, which none have: A 


and paſſive Obedience, whereby he made Satisfaction to God for 


the Sins of the World, ſo as he is reconcil'd to it, not imputing : 
their T reſpaſſes, and merited eternal Life for them. Where by 


the 


teouſneſs according to 
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the way, let us take in a Note which Theoplylatt makes npon 


Pauls ſaying, who dy'd for me, Gal. 1. 20. Chriſtum pro omnibus 


mortem ſubiiſſe, ſolos tamen credentes illius beneficiis uſos. Theſe 
Benefits now, Pardon and eternal Life, are both free Gifts, as to 
us (tho order'd to be given out in ſucha way as becomes a Gd 
That loves Holineſs, and therefore by the means or upon the con- 
dition of Faith and Repentance, according to the Goſpel) becauſe 
this Satisfaction and Merit is altogether without us; whereas if 
We our ſelves were accounted by God to have obey'd and ſuffer'd 
in Chriſt as our legal Perſon, then were there no Sin to be par- 
don'd, and then were eternal Life no Gift, but a Reward of 
Debt. Where the Law is falfil'd, there is no Sin, and no need 
of Repentance. Where there is Satisfaction made, there is no 
Forgiveneſs ; ſo that by ſuch an Opinion as that, Forgiveneſs of 
Sin mignt be le 


t out of the Crecd, and Repentance out of the 


If the Righteouſneſs of Chriſt was imputed in ſe to make us 
legal Proprietaries of it, then ſhould the Believer have a double 
juſtification; an Evangelical Juſtification by Faith, according to 
the Goſpel, and a Legal Juſtification by perfect Obedience, accor- 
ding to the Law alſo. But tho there be two Righteouſneſſes, 
there is but one Juſtification; and ſeeing ſome are apt to con- 
ceive and write too after that manner, they are to be reaity'd ; 
for tho Faith, Chriſt's Merits, and Pardon have their proper 
Parts and Office therein, they do all three go together to make up 
JJ TTT 
It is but a Fiction therefore of ſuch pious Divines, who have 
fram'd in their minds a double Bar for God's Judgment ; the one 
2 Barof God's Juſtice, where the Rule of Judgment is the Law, 
and the Accuſation is, that we are Sinners, and condemnable b 
it. Unto which Accuſation our Plea muſt be Guilty, but noet 
actually tobe condemn'd, becauſe Chriſt became Man, and took 
on him the Puniſhment and Curſe due to us for our Sins, in our 
behalf, to deliver us from the ſame; and by his Obedience and 
-_ Sacrifice upon the Croſs, hath given the Father ſuch Satisfaction, 
___thathe hath paſsd an Act of Grace, an Act of Donation and 
Condonation, whereby Impunity and Lite is granted to all Man- 
kind on the Conditions of the Goſpel. The other Bar then is 
: the Bar or Throne of Grace, where this Act, Law, or Covenant of 
_ Grace is the Rule of Judgment ; and the only Accuſation that can 


be brought is, that we have not perform'd the Conditions. Unto 
f.... D 2 „ e ie 
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5 which c our Plea muſt be, Not Guilty ;, and the main Concernment 
of our whole Life muſt be to make it good. And if we do, then 


is this Pardon and Salvation the Benefits we have by it. 
The Moral now of this Fiction, or Suppolition of two Bars, is 


not only good, but uſeful j in the Elucidation of the Matter con- 
1 0 N in it; but it is only a Suppoſition, for there is no ſuch 
thing as two Bars, at which the Sinner is to ſtand: There is but 
one Day of Judgment, and one Bar, which is that where the 
Law of Grace is the Rule of judgment. The Diſpute indeed be- 
teen Proteſtants and Papiſts, whether the Believer's own Righ- 
teouſneſs or the Righteouſneſs of Chriſt does juſtify him, does 
prcſuppoſe the Law of Works to be the Rule of judgment: 8 
__ therefore the Papiſts maintain their Works to be meritorious, 
perfect, to anſwer the Law; and the Proteſtants, knowing they _ 
are not fo, maintain Chriſt's Righteouſneſs therefore to be made 
ours, there being no way elſe by the Law to be juſtify'd. But the 
Diſputants may ceaſe, being out both, ſeeing it is not the Law, 
but the Covenant of Grace is the Rule whereby we ſhall be judg'd, 
and according to which we muſt be juſtify'd or condemn'd. 
And as for the other Bar or Tribunal of the Law, we are to ap- 
Prehend it to have been ſet, Chriſt to have appear'd in our behalf, 
Satisfaction made, the judgment ayers; and bleſſed be God and 
our Saviour for our Deliverance from it. i 
Alfter this you may ask me yet more ſtrictly, ſeeing Faith, : 
wo Pardon, and Chriſt's Righteouſneſs (quoad hing fructum) do go 
into Juſtification, whether Pardon be the Form it ſelf, or an Efea 
of Juſtification ? Mr. Worro makes Pardon the Form, and the 
only Righteouſneſs that juſtifies a Sinner. The Aſſembly makes 
Pardon, and God's accepting the Believer as rightcous for Chriſt's 
_ Righteouſneſs imputed to him, both together the Form of Juſti- 
fication. Mr. Baxter, as it ſeems to me, makes Pardon and our 
Evangelical Rightcouſnels to be the Form, making that a ſubor- 
dinate one to Chriſt's: Never denying what he hath done for us 
bis Satisfaction and Merit) to be the 7d propter quod, the Cauſe or | 
| Reaſon why that Faith is imputed for Righteouſneſs; ſo as to 
juſtify us; and why we have Pardon, Adoption, Salvation: In 
having which Effects, or in relation thereunto as the Cauſe, the 
5 meritorious Cauſe, Chriſt's Righteouſneſs, is ours, that 1 is, does 
ſtand us in the ſame ſtead as if it were ours, and © is imputed 
to us, and imputed no otherwiſe. For my Part, being aſſur'd 
* of Mage the Scripture tells us fo expreſſy and often, that God 


does 
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does impure our Faith for Righteouſneſs, have and do account ſtill, 
this Imputation is the Form, and ſo Faith the Righteouſneſs which 

| juſtifies us; and have, after Mr. Bradſhaw, ſaid, that Pardon and 
Life are Efe#s, Fruits, or Benefits that follow it. If you except 


againit the word Effects, and ſay that our Faith, our Repentance, 


or any thing we do, cannot be efficient of Pardon; I will fay, 1 
meant only Benefits or the like: but ſeeing where there is an Ef- 
flect, there muſt be a Cauſe, I anſwer farther, that Faith and Re- 
pentance being Conditions of our Pardon, a Condition is a Cauſa 
ſine qua non, and fo far the Cauſe of that Ffet. 3 
But here, I muſt confeſs, I am at a ſtand upon the Objection 
mention'd. Faith and Repentance are Conditions of the Cove- 
nant; the Conditions being perforn'd, a Man is a Performer; 
when he is fo, God muſt account him as he is, and God's ac- 
counting him ſo, is accounting him righteous, and that is Juſtifi- | 
cation. Now can God account a Man righteous, being actually 
under the Condemnation of the Law, until Pardon frees him from 
that Guilt ? God may account the performing Sinner to be righ- 
teous quoad hoc, or ſecundum quid, but not ſimpliciter and totally fo, 
be duc, Petre Pardon; which doing this, 
makes a Man r:ghteous according to the retributive part of the Law, 
ads hath been ſaid already; and that which makes a Man righteous, 
Muſt be Rzghreouſneſs, which conſequently may precede, not come 
after, but go into our Juſtification 5 whether as the Form, or 
_ otherwiſe accompanying it, is too rice for me, and perhaps un- 


neceſſary for any to determine. 


But if you require I ſhould eſſay it, I muſt confeſs it ſeems to 


me thus. The Sinner firſt muſt repent and believe before he is 
pardon'd, that is certain. The doing this, is performing the 
Condition, and that makes him righteous according to the Goſpel- 
Covenant, and God accounts a Man as he is. Thus much then 
Prcceding in the Order of Nature, I have accounted Pardon an 
Effect or Fruit of Juſtification, not the F--m of or the ſame with 
it. Nevertheleſs, upon Reflection I find all that which I have 
now ſaid to be fo, that this Righteouſneſs is a Righteouſneſs 
only quoad hoc, quoad Evangelium; and that quoad hoc only God 
accounts the Performer righteous, ſo that there muſt be a farther 
EKRightcouſneſs q Legem allo to come into his juſtification, 
which is by the Imputation of Chriſt's Riguteouſueſs, not in fe, but 
in regard to its Effects. Theſe Effects are Pardon, and a Right 
to Life upon condition. The Condition perform'd, Pardon is 
3 e On actually 
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this Doctrine from the 
rits into the Point. 
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actually the Believer's, whereby he being diſcharg'd from Con- 
demnation, is made righteous according to the rerriburive part of 
the Law, as by Euth he is according to the preceprive part of 
the Goſpel; and fo theſe Righteouſneſſes both going into the Form, 
-- he 18 Tally eee ... 


two things (ſaid they) do go into Chriſtian Righteouſneſs, 
Flrlaith and Imputation, that is, Faith and inchoate Obedience, 
with Chriſt's Merits imputed thereto. Our Divines fince, in 
following them, have come (and themſelves after) to apply the 
Mxuerits and Righteouſneſs of Chriſt to the Believer's Perſon, which 
they intended ſometime to his Faith; moſt right, according to 
the Apoſtle, who tells us again and again, that it is Fairh which 
is imputed for Righteouſneſs. Chriſt's Merits make the Believer's _ 
- f Righteouſneſs ; not the Behever righteous, but by his 
Faith. At the Conference by our firſt Reformers at Aarpurg, 
1521. this Point, Qnod Fides ſit noſty itia 4 3 
per quam Deus nos juſtificat, was pais'd without Controverſy, 
'  underſtoodby them no doubt, thro the Merits of Chriſt imputed 
4 to it; his Righteouſneſs being the Juſtitia propter quam, tho Faith 
the Juſtitia per quam, in their account. The Auguſtan Confeſſion 
led them the way: Fides eſt ipſa Fuſtitia qua roram Deo juſti repu- 
tamur. Luthers own words upon the Galatians are theſe: G 
| accepteth our imperſett Faith (or our imperfett Righteouſneſs becauſe of | 
Faith) for perfect Righteouſneſs, for Chriſt's ſake: That is, God 
thro the Covenant of Grace procur'd by Chriſt hath made Faith _ 
to ſtand us in the ſame ſtead (for Luther elſe may be miſcoaſtru'd) _ 
as a perfect Righteouſneſs would by the Law of Works, that is, 
in regard to the Acceptance of it to everlaſting Life. He is not 
do be thought to conceive that God does account our Righteouſ- 
neſs to be perfect according to the Law, for his Judgment is 
according to Truth, but he allows it to ſtand us in the ſame_ 
ſtead for Chriſt's ſake, and his Merits only; which differences 
Papiſts, that ſtill brings in their own Me- _ 


And nevertheleſs, tho 


it were formally ours, muſt 


Having 
YG 


a Fuſtitia coram Deo, utpote 


- it be Chriſt's Righteouſneſs which is the 
_ Cauſe, the only meritorious Cauſe of our Acceptance, yet is it 

our Performance that is accepted and rewarded: for if it were 
not our own Righteouſneſs, but Chriſt's that is rewarded (which if _ 


ae wſt) the Reward would not be of Grace ; 
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Having thus open'd my ſelf to you, there is now one thing yet 
I have to do, aud of much concern, and that is, to ſpeak ſome- 


thing in regard to the Preoccupation of your Mind, and other 
5 good Chriſtians, about the Comfort they apprehend to themſelves 
in the Doctrine you have imbib'd, as if there could be nothing but 
Deſpair in any that varies from it; not conſidering in the mean 
time the Danger of the Abuſe of yours, in the miſleading many 
in their Judgments to Antinomiauiſm, and in their Lives to Li- 
JJ)... / /d y 
Ihe great Queſtion between us and the Papiſt, according to 
Chemnitius, is, What that is a Man is to interpoſe between God's 
Wrath for Sin and our Damnation, wt propter illud, in his words, | 
AS that for which we may expect to be abſolv'd and accepted to 
Life? Now tho we Proteſtants hold not, as the Papiſts do, that 
after Grace infus'd their Works are meritorious, perfect, ann 
ſwer the Law, and juſtify them, but that all our Obedience is 
imperfect, and cannot ſtand before God's ſtrict Judgment, ſo as 
nothing could be ever interpos'd between God's Anger and our | 
Sins, but the Sætigfaction made by Jeſus Chriſt, and nothing 
plweaded for Acceptance, but his Merirs : Nevertheleſs I muſt ſay, 
dttꝛhat this docs by no means hinder God's making our Faith the 
Condition of our enjoying t he Benefit thereof, and conſequently _ 
the accepting our Faith thro Chriſt's Merit ior Righteouſneſs 
to juſtity us; but on the contrary, ſeeing Chriſt's Righteouſneſs 8 
muſt be interpos'd, as that for which, id propter quod, that is, as 
the meritorious Cauſe, it is not that therefore, but Faith, which  _ 
is 0 per quod, that by which, that is, the formal Cauſe of our juſ-— 


This having been ſaid, may be confirm'd by Repetition, occa- 


ſion requiring it: for here is the Miſtake of the common Prote- 
_ ſtant, and the Danger lies in regard to Preſumption, which does 
_ deſtroy many more than Deſpair. For when a Man reaſons thus. 
with his carnal ſelf, There is nothing I do, all I do, let it be ever. 
ſo good, that can juſtify me, for all my Works are but fillby 
Rags, and I mult rely only on the Righteouſneſs of Chriſt; he is 
_ tempted to that Reliance without Repentance, and the Fruits of 
At, and fo periſhes. And ſeeing our pious Divines do preſs this 
Doctrine moſt in regard to the caſe of the Soul's Agony, or 
__ Conflict with it ſelf under the ſenſe of Sin, as if there were no 
Comfort in that caſe, and the caſe of Death, to the Soul, but 
lu ſuch Doctrine; I have the more reaſon to advance mine, left. 


this 


i . 
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this become but a Cheat (the more is the pity) to many a poor 
Soul, who have no Righteouſneſs indeed (and in ſe) but their 
own imperfect one; and there is no ſuch Agony as this to be al- 
low'd, nor any ſuch Interpolition to be thought on, becauſe the In 
terpoſition is already made by Chriſt : It is he hath interpos'd 
his Death as a Sacrifice between God's Wrath and our Sins, the 
Siaos of Mankind; fo that that Work is done for us all at once, 
and there is no Queſtion and no Agony to be rais'd about that, 
but all our Doubt, our Fears, or Conflict we can have in reality, 
and ought to have, is whether we are true Believers or not, 
that is, ſuch as are ſo qualify'd as may apply the fame, as done 
by Chriſt already; and when the Queſtion comes to that 
(which renders the Soul truly tender, careful, and fit for Mer- _ 
cy) we ſhall ſee which Doctrine, yours or mine, does afford molt 


* 
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In the mean time we muſt be beholden to the Zutheran, and 
daiſtinguiſn between the Imperration of our Redemption, which 
belongs to all; God ſo loved the World, that he gave his only Son- 
and the Application of it, which belongs only to the true ge- 
lever; That whoſoever believeth on him may not periſh, but have 
everlaſting Life. Let every Church-Miniſter ſee that he believes 
this, or put off his Gown ; for how ſhall he ſay to every one in 
Particular, when he delivers the Sacrament, This is the Body of 
Chriſt broken for thee, and the Blood ſhed for thee, 1f Redemption - 
be not Univerſal? To which purpoſe it is a Remark of Theo- 
philact very notable to me, upon the Text and Words quoted 
before, Whody'd for me, and gave himſelf for me: Etſi pro omnibus 
(lays he) ſeipſum tradidit Chriſt us, Paulus tamen quod cunctis fuit 
commune, proprium facit. The Believer ſays, Deus me us (as he 
goes on) m God, tho he be the God of all; the Believer ſays, _ 
I am crucify'd with Chriſt, and 1 am dead to the Law by the 
Body of Chriſt, when all are dead to it by Chriſt's Sufferings, fo as 
none ſhall be judg'd by it. The Believer and Unbeliever both 
are dinners, and under Condemnation by the Law; and it is be- 
_ cauſe we are not judg'd by the Law, but by the Covenaut of 
Grace, that the Believer is abſolv'd, and the Unbeliever re- 


mains under that Condemaation. 


Ido obſerve this, the rather to avoid that Snare which I have 
found brought on my Mind by ſome Writers that conceive ſuch 
Expreſſions do prove and ſignif a Lega! Union between Chrilt 

and Believers, Over and above the AAyſtical One, that makes them 
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| indeed one Body, but this they ſay one Perſon; ſo that God looks 
on a Believer to have fulfill'd the Law, to have obey's, ſuffer'd, 
made ſatisfaction and amends to God for all his Sins, in the Per- 
| ſon of Chriſt, Chriſt being his legal Perſon. But Mr. Bavrer in one, 
and in all his Books does per ſiſt ro affirm, 'T hat hey who ſay that 

Chriſt's Righteouſneſs is ſo impured to us, as that God reputes Chrift 
10 have obey'd and ſuffer d, tho not in our Natural, yet in the Legal 


N 


or Civil Perſon of the Sinner or Believer, as their firitF and proper 


 Repreſenter, and ſo to have fulfil d all Righteouſneſs in him, or by 
bim, do heinouſly err, and ſubvert the Goſpel. It pleas 4. G04. . 
when the Nation was overrun with Antinemianiſm; to raiſe up | 
this Man, who by his Writings beat down that Doctrine under 
our feet; and IL muſt ſay this of it, that according to the Truth LD” 
les in it) that profound Divine and holy Miniſter hath been, an — | 
muſt be, either a great Miſleader, or a kind of an Apoſtle to te 
%% d MG on gy ne - 
Por your more thorow * Information therefore in the Point | 
Cc.—fcraving firſt humbly your leave in it) let us diſtinguiſn betucer 
the Duty (as occaſion hath been given before) and the: Cundition 3 
the oſpel, or Law of Grace, whereby we fnall be judge d. Gd 
Hhath conſtituted the Duty, the Condition, the Reward and pe- 
nalty of it. There are few Miniſters, and fewer of the People 
are ſenſible of the Advantage the Doctrine here taught (and here- 
by to be underſtood) does bring us, and the Sonndneſs, of it. 
Do man, we muſt acknowledg, does perform the Duty, but every 
Mu. an muſt perform the Condition, or he cannot be ſav'd. This 
Condition (or Grant thereof) as obtain'd for the World, is the . 
grand Benefit of Chriſt's Death or Purchaſe, and is accepted, 


when perform'd, for his ſake. 


this is my Comfort. In this it is we have ground of Suften- = 


8 7” See the Fourth Sermon in m Buck, entitled, Lord*s Days Entertainment for Fa- 
milies, /old by T. Parkhurſt at the 3 Crowns and Bible in Cheapſidl ee. 


It is not for our Works or Merits (ſay our Divines generally ß 
that our Perſons are accepted, but tor Chriſt's Righteouſnefs ; and 
in this alone (ſay they) is their Comfort: And I fay; it is not 
for theWorks fake or Merit of any thing we do, or all we do, 
but for Chris fake that the Condition is accepted, and it is in 


1 20 
= yn eo mn tee Do 
I)bou Chriſtian Faſt the Comfort to apply Chriſt's Merits to 
thy ſelf, if thou haſt perform'd the Condition: but here yet is 

: | | g Comfort (thy State perhaps being | 

yet doubtful) to apply his Merits to the Condition, for making 

his Toke more 1 and his Burden more light, as to the Perfor- 

ſeeing thy very Deſires thereby, and weak Endea- 


1 5 . vours 


a more extenſive and touchin 


mance thereof, 
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tation. To ſay thou art juſtify'd by Chriſt's Righteonſnefs im- 
puted, when yet thou muſt acknowledz his ' Righteouſneſs to be 
none af thine, unleſs thou haſt perform'd the Condition, what 
empty Comfort is that. But to ſay that thro Chriſt's merito- » 
rious Satisfaction this it ſelf that thou doeſt is the Condition, 
here is Comfort indeed: That what we are enabled by his 
SGracc to do, how little ſoever (all that is omitted being for- 
giren) if but ſincerely done, ſhall be accepted unto Life, that is, 
de the Condition upon account of what Chriſt hath done for us; 
is: 1 2a. 3s Rd Conmnagions no en ns 
Is Thou ſayſt, When I took on my Works, my Heart ſinks, lam _ 
 ____ Not ſure I am ſincere, but in the Righteouſneſs of Chriſt Iam _ 
' *afe. I fay this is certain, if thou art not ſincere, thou art not 
| ſafe. And when 1 doubt whether I am or not, I can have no 
lth Support but in this, that 1 hope Lam, 1 truſt I am; and it is 
upon Chriſt's Merits, this Faith, this Hope depends. For that 
there is any Condition at all, that the Condition is ſuch, that 
what do (tho my Grace be but as a Grain of Muſtard-ſeed in an 
Hunger and Thirſt after Righteouſneſs) if my Heart be ſincere, ſhall 
de accepted as the Condition perform'd, it muſt be all put upon 
what Chriſt hath done in our behalf; and his Performance was 
ſufficient, however imperfect be our Duty. For the Blood of 
_ Chriſt being apply'd by Faith to the Failings thereof, and thro 
his Satisfaction whatſoever is undone forgiven, and whatſoever = 
is to be donelook'd upon by his Merit as done in that which is 
dione, here is a Perfection which the Papiſt contends for, but not 
his, which is meritorious, but that which is accepted thro Chriſt 
Es only. When then, upon a ſenſe of my Deficiency, inſtead of 
ſinking, 1 grow bolder (if I hambly can) in my reliance on his 
Merits and God's Mercy, I do not preſume on my ſelf, but! 
magnify his Grace; and the higher I raiſe my Faith thereupon _ 
(provided I live not wilfully in any Conſcience-waſting Sin) 
more Glory do 1 give to my gracious Saviour and good 
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tion and Salvation. 
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yours find Acceptance. When Iren ſuch Prayers of David, that 


God would not enter into Judgment with him, and that if he ſhould 
mark Iniquity none can ſtand, and that yet he applies to God to 


ſearch him, to t his Heart and Reins, and the like; I cannot but 
be convim'd, that in the Acceptance of ſuch an imperfect Righ- _ 
teouſneſs as he accounted his was, thro God's mere gracious Con- 
deſcenſion, Mercy, and Forgiveneſs, he plac'd his Juſtification. 
I 0b rely therefore (I will aſſume) on Chriſt's Righteouſneſs as 
ours, without regard to the Condition, is felf-decerving : but to 
rely on God's Mercy and on Chriſt's Merits for Acceptance of 
what we do, and for Pardon of our Faihngs (fo long as it i- 
duces Obedience which is ſincere) is ſubſtantial Religion, and of 
juſtification by Faith a ſound Expoſition. n. 
And now for the Paſſage, Sir, which you have taken out of 
one of the Archbiſhop of Yort's Sermons; the Words as you 
quote them are theſe : The Righteouſneſs which I deſire, and in which 
only I ſhall have confidence to appear before God, is an inward Prin- 
ciple of Holineſs, that ſpiritual renew'd Obedience to God's Laws, 
which he does require as the Condition of his Favour and Acceptance, 
and which I can never attain unto but by Faith of Fefus Chriſt, by be- 
coming a Chriſtian. This is none of my own Righteouſneſs, but it is 
God's, being wrought in me by the Spirit; and as it is his Gift, ſo. 
he will own and reward it. To which I anſwer, altho a Man can-. 
ot be juſtify'd or accepted of God to Salvation, until or unleſs 
he be qualify'd with a Righteouſneſs thus deſcrib'd; yet may he 
not place his Confidence in this Righteouſneſs, or ſuch an Obe- 7 
dience (it being but inchoate and imperfeR) as. inhereat in him, 
but in the Mercy, Grace and Pardon of God, accounting it freely 
por Righteouſneſs, for the ſake of Chriſt. The Papiſt places Juſtii= 
cation inthe fuſion of habitual Grace, that makes a Man righ- 
 teous; but I, with the Proteſtant, place it in the [mputation _ 
thereof for Righteouſneſs, tho it fall ſhort of what the Law re= 
gquires of us. And tho this Righteouſneſs inherent is wrought _ 
in us by God's Spirit, and is his Gift, and juſtifys us; yet is it 
not call'd, the Righteouſneſs of God, upon that account, but upon 
this, that it is God's Inſtitution (as I have ſaid) by the Goſpel, _ 
that Faith, Repentance, and inchoate Obedience (which is the 
_ Archbiſhop's, and the Scripture's Righteouſneſs) ſhall be accepted 
inſtead of the Works of the Law, as the Condition of Juſtifica- = 


. 


imputing it to us for Rig 
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That we are juſtify'd by Faith, is beyond diſpute; and to 
be juaſtify'd by Faith, is all one with being made juſt or Tigh- 
teons by Faith. And how 1s that? Not eſſiciemiy, as the Faith 
of Miracles heal'd the DHeaſed ( Thy Faith bath made rore nme - 
Omaipotency raiſing up in the Heart of the Party a Faith, and 
uling it inftrumentally (we are not to ſay how) to the eftecting 
the Work: but conſtitutively, Faith being the Matter, and God's 
5 kecaofack; the Form of our Juſtifica- - 
tion. No this Act of God's Imputation, we muſt know, does 
paſs by the Covenant of Grace, in its making Faith the Condi- 
tion, and conſequently the Performance thereof the Righteouſ- 
nneſs which juſtifies us. Upon which account we are to learn 
ou Juſtification is not only an accounting, but the mating a 
Man righteous (which 1 could not formerly digeſt) for indeed _ 
Dad could not account or pronounce a Man righteous, and deal 
with him as ſo, if he was nöt firſt made righteous. But how does 
Juſtification do that? Not by Infuſion of an habitual Righteouſ- 
bveſs, as the Papiſts hold, for that is the Righteouſneſs of Sancti- 
Fcation: but by this Iusput ation, God imputing or accepting of 
Faith for Righteouſneſs; which Faith and inchoate Gbedlencde 
with it, is no Righteouſneſs in it ſelf, according to the Law, _ 
but made ſo by God in the Covenant: and it is thereupon that the 
Righteouſneſs of Futh is call'd the Righteouſneſs of God, becauſe 
it is a Righteouſneſs of his making, or of his ordaining, as I 
havefaid; ſeeing that that which otherwiſe is not Righteouſneſs, 
is made ſo by the Cavenant, being founded on Chriſt's Satisfaction 
wdWdWdtao the Law, or to the Juſtice of God for the breach of it by Man- 
1 kind, when ele no Righteouſneſs but that of the Law could have 
JC —•j9jꝗ„,ß9%ů: 


 _ The Doctrine of the common Proteſtant is indeed here very 
nice. We are juſtify'd (ſay they) by a Righteouſneſs imputed, 
dad therefore an inhere nt perſonal Righteoufneſs is not neceſſary to 
Juſtification, which they diſtinguiſh therefore carefully from Sanc- 
tification upon that account. There is a double Conſideration 
chuexefore to be had of an inherent perſonal Righteouſneſs, Which 
is either a Righteouſneſs according to the Lam, that is, ſuch as 
the Law requires to Juſtification; or a Righteouſneſs according 
do che Goſpel, that is, ſuch as the Goſpel requires to Juſtification. 
I! be one is a Righteouſneſs of perfect Works, Which no Man has 
2 could have ſince Adam; and it that were neceſſary to Juſtifica- 


tion 
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tion or Sariftification either, no Mortal could be juſtify'd or 
fav d. Phe other is Faith, Repentance, ſincere Obedience, Which 
ſauctißes us, and which Believers have, and muſt have, or elſe 
they cannot be juſtify'd ;, and that without which a Man cannot 
be juſtify'd, is neceſſary to his Juſtification. Hence we read in 
Titus, Nor by Works, but according to his Mercy he ſavd us, by the 
renewing of the Holy Ghoſt ;, that being juſtify'd by his Grace, we may 
be made Heirs of eternal Life. Here is renewing by the Spirit (the _ 
Source and only Source of true Faith and Repentance) preceding 
juſtifcation, as neceſſary to it; Regeneration, Renovation, or 
_ Sanfification being indeed the ſame Matter with Juſtification, tho 
in the Form different from it, as by and by you ſhall have it. In 


the mean time l muſt yet fay more, and but the Truth, and being 
aid before, re-affirm it, That tho Chriſt's Righteouſneſs be nil „ 
a cknowledg d by us to be imputed to the Believer, ſo that it is 

the neritorious Cauſe, and that for which yet it is Faith and his in= 
choate Obedience being imputed, thro Chriſt's Merit, to him for 
_ © Righteouſneſs, is that very impnted Righteouſneſs it ſelf by which 


— 


AX sos ſpeak to this remark'd Paſſage then of the Archbiſhop more 
 fatisfaQtorily, I will tranſcribe a ſhort Determination which wass 
ſent by one to two Biſhops, under the Title of, Torins de Jui. 
Fc ccatione Diſputationis Symbolum, the words are theſe: © The ä 
Alierer is juſtify'd and ſanctity'd, and theſe are different things; 

but not fo, as if a Man was righteous with an imperfect Righ-  _ 
e teoufſneſs, and God looks on him ſo (that is, reputes lim 
Laas he is) and righteous alſo with ua perfect Righteouſneſs ; ; 


7 


Land God looks on him fo likewiſe, which is the Abfur:- 
« dity of an Tmputarion in ſe, or of the common Doctrine, 
— as if he had one Righteouſneſs of his Owen, and another of — 
„ Cbhriſt's, and both formally his, one in reality, and the otler 
by Imputation: whereas the Man truly and really has Faitb, 
„ © Repentance, and ſincere Obedience, aud this is his Righteouſ: 
Laneſs, and but one Righteouſneſs (the Righteouſneſs of Juſti- 
__ * hcation, and the Righteouſneſs of Sanftitication, tho formally 
** difierent, being materially one) call'd in Scripture the Richreouf. , 
| * meſs of God, or Righteouſneſs of Fauth, to wit, Evaligelica) 
© Righteouſneſs ; but this one and the ſame Righrevuſueſt —_— 
( ſanctißes him (not Chriſt's Righteouſneſs) is that which is 
imputed for Righteouſneſs, and ſo juſtifies him alſo (this Faith 
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ther Examination. 
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& or Evangelick Condition perform'd, being the Matter, and 
s God's Imputation the Form:) Knowing this farther, that the 
“ ſaid Imputation of Faith for Righteouſneſs, is God's accept- 
e ing thereof (thro Chriſt's Merits, or for his ſake, or thro his 
__ <. Righteouſneſs as the mcritorious Cauſe) inſtead of that perfect 
& Righteouſneſs which the Law enjoin'd ; and fo ſands him in 
4 the ſame ſtead, as if it were fulfill'd, tho God knows, judges, 
Lea reputes it imperfect as it is, upon which account the Reward _ 
-'@ thereaT 1s not. of-. Debe,. but -of Grore © of 


- 


I This is the Determination, and having told you to what Per- 
ſons it was ſent, it is fit I tell you their Opinion of it, in their 
two Letters return'd to him that ſent it. One writ thus: This 
Comes to, you to return you my kind Thanks for your Letter, and 
more eſpecially for thoſe few Lines therein | about Juſtification and _ 
Sandtifcation, which you addreſs to me. I think you have put theſe 
muatters into, 4 good light, and for my part I fully concur with you in 
pour ſenſe about them. The other writ this: Sir, you have oblig'd 
me by the Lines which you ſtile, Totius de Juſtificatione Diſputa- 
tionis Symbolum. There is all that needs to be ſaid, in my opinion, 
wponthe Subject, ſum'd up moſt clearly and judiciouſfly. It is not for 
You to ask, or me to tell who theſe Biſhops are, for that were 
not Manners; but give you their "Teſtimonies, to move you by 
the Authority of the Archbiſhop, and of them, to believe that 
the common Opinion you have receiv'd does admit of your far- 
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If it be not our Goſpel-Righteouſneſs, but the Imputation of 
Chxiſt's that juſtifies us, ſo as to be the formal Cauſe of our juſti- 
fication, which that Divine, fo famous in the Synod of Dort, 
Biſhop Dæavenant, does at large and totis viribus maintain, and! 
ſuppoſe you hold; then muſt the Righteouſneſs of Chriſt it ſelf 
be thereby made ours; and if the Righteouſneſs it ſelf of 
Chriſt be ours, then muſt we be as righteous - as he, and I have 
heard you declare your ſelf to diſlike that. But what ſays the 
Biſhop, and what ſays Dr. Owen to it: Will they allow that? 
No, that is for Dr. Criſp to grant; but they ſay ſomething, 
what they can to put it off. Our Sins were imputed to Chriſt, 
tit is true; yet he not a Sinner as we, and his Righteouſneſs is 
im puted to us, and we not righteous as he. And what then meant 
that Learned and judicious Biſhop to maintain ſuch an Aſſertion? 
Cyriſti Juſtitia imputata nihil eſt (ſays he, to avoid the Abſo 
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aliud quam Chriſti Juſtitia applicata & donata nobis ad ſpiritualem 


| aliquem effectum obtinendum. Nam quando Deus intuitu aut conſide- 
ratione hujus TuStitie aliquid in nobis aut de nobis agere aut Hatuere 

: dignat ur perinde ac ft | noftra eſſet, tunc dicitur hanc Juititiam nobis FR 

 imputare. By which it appears, that the meaning he had of 


Chriſt's Righteouſneſs being imputed as ours, was no other (tho 


not laid to heart) than what we agree in, that the Imputation 
thereof makes it ours, not in ſe, but quoad fructus aut effectus 


Honour'd and Dear Sir, I muſt not, I do not ſtand upon ſpeaking 
to you delicately as to a nice Ear; but knowing your Piety, Gravity 
and Seriouſneſs in the Enquiry, as to a Doctrine of ſuch Con- 
cernment to your Soul, I do deal moſt plainly with you in the 
inculcating and beating mainly upon the dry Point, and not ma- 
cerating it, that your Mind being preoccupated with another 
Notion, may be even forc'd to let in the Light, and be overcome 
by it. I will therefore conclude accordingly : That we are 
8 juitify'd by Faith, 1s Scripture by St. Paul and Fames both; That 
true Faith works by Love, is Paul's Scripture; and that this is 
Faith and Works alſo, is St. James's, Scripture. The Righteouſns s 
then of Faith, to wit, of Faith working by Love, which is tihke 
{ame with Faith and Works alſo, is that Righteouſneſs whereby 
we are juſtify'd. The Righteouſneſs of Chriſt (which has been: 
aid, and muſt be ſaid to the end) is that Juſtitia, or Righteouſ® _ 
 _ neſs propter quam, for which, or cujus merito. The Righteouſneſs _ 
of Faith imputed for Righteouſneſs (and as ſo imputed) is the _ 
Juſtitia or Righteouſneſs per quam, by which we are juſtify C06. 
Jou may as well deny the Sun to be in the Firmament, as this 
1 | which is clear, . the plain, the undeniable Doctrine of the Goſpel. : 


| Your Aſſured Friend and Servant,” © | 
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ADVERTISEMENT. 


FEvitas in 1 


ei 8 a Moderate Difcourſe concerning the "> 

NV Principles and Practices of the Quakers, written in a mid. 
de Way, in order to reconcile them and the Followers of _ 
Orthodox Truth. To which is added a Diſcourſe of the Salva- 
bility of the Heathen, Written by the fame Author. Sold by 
4 IE ISO.” e „ 
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th lo regard: to an Animadverſie on of; a Lock Friend, — 
eenxcepting againſt what have laid Pag. 18. l. 38, 
B this: The 8 of Chriſt 4 
— - in his Active and Paſſive Obedience, whereby 

be made SatisfaFtion 1 0 God * our — and merite ted 5 
” Eternal * nts . 
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HE — of Chriſt conſiſts. in dis Obedience 
to his Father's Will, or Law of Mediation; and his 


Mediatory Righteouſneſs. being proper to him, cannot be 
imputed to us, ſo as to be made legally ours, that is, im- 
pauted zz ſe, ſo as to become the formal ah, eee whereby 
_.__ weare juſtify'd. This I think you and I are agreed in. 


As for the Diſtinction then of this Righteouſneſs or Obedi- 


9 1 ence of Chriſt into Active and Paſſive, and the Queſtion, Whe= _ 
ther, and which, one or both, are imputed to us for our Juſti- _ 
fication, is to us a needleſs Diſpute, wherein we are not con 
cern'd, and are to have no heat who do ſay that neither is 
imputed; underſtanding it in that ſenſe of Imputation, upon 
the account whereof the Controverſy was rais'd, that is, an 
Imputation ix ſe. In which ſenſe it muſt be acknow ledg'd, that 
our Proteſtants generally have been engag'd againft the Papilts, __ 
maintaining that by nothing in us, no Work or Rizhtcouſnefs 
; mIerEar, bur by that without hy the Righteouſneſs of Chrift 


imputcd, 


imputed, we are jaſtify'd; inſomuch as when the Scripture ſays 
expreily that we are juſtify'd by Faith, they ſay that that is by 


Faith objectively taken, which is ftill by Chrift's Righteoufneſs 
altogether. Now while our Divines lay under this Opinion, | 
no wonder there aroſe ſuch Diſpute and Heat between them | 
upon the matter. For to ſay, in that ſenſe of Imputation, 
that both the Active and Paſſive Obedience of Chriſt is imputed, Þ|F_ 
were a great Abſurdity indeed, feetng if we have all our Sins of 
_ Omithon and Commiſſion forgiven. by Chriſt's Death, there lis 
no need of his Active Obedience to be imputed; and if his 
Active Obedience were ours, We have no need of his 
us, Which is an Argument irrefragable (preſs'd by others? 
Agęainſt ſach an Imputation: But as for you and me, who hold nod 
uch Imputation (for there is, and can be none ſüch) but an Im- 
pPutatiom only quod fructus aut effectus; there is no queſtion to 
be made or ask'd but this, Whether there be any Benefit comes 
to us by what Chriſt hath done, as well as by what he hath *? 
ufer d for us? and if there be, then may (and muſt) his Active 
as well as Paſſive Obedience be imputed to us in regard to that 
111i Ce SL oo On 
This Light being ſo eaſy and clear, there is no ſhutting your | 
eyes againſt it; and J will therefore ſay it over again. The Me- 
diatory Law of the Father to the Son was, that he ſhould take on 
him our human Nature, and in that Nature obey the Law per- 
fectly as to the preceptive part, as alſo to undergo the Penalty | 
for our Sins: Now this Performance of his Father's Will was 
. doubtleſs for our Benefit; and if fo (ſay I) then muſt the Media- 
torial Righteouſneſs of Chriſt, conſiſting in the Obedience both | 
of his Life and Death, be quad fructus aut effectus imputed to us, 
Vou will ſay, Reconciliation or Remiſſion of Sin does flow from 
the Sacrifice of Chriſt and his Blood, without which there is no 
| Remiſſion ; and very true, it does immediately flow from thence, 5 
but mediately alſo from his Holineſs of Life, which was requiſite 
* his Prieſthood, and fitting him for that Sacrifice . and that is . 
enough for ſuch an Imputation. I ſay farther, that as this is 
done Effect, Fruit or Benefit of Chriſt's Mediatorial Righteouſneſs, 
do are there other Effects, and more eminently this, that we 
are juſtify'd by Faith, that is, by obeying the Goſpel, when | 
other wiſe we could be juſtify d only by fulfilling the Law. Now 


this Relaxation of the Rigour of the Law I will account to be an 


immediate Effect of Chriſt's Performance of the Law for us, | 


as 


dying for 


o DE Loc 


Qty) 


= Remiſon is of his fulfering for us. God was ſo well pleas d, 
ſitisfy'd, and content (if we may ſo ſpeak) with or thro this 
HFonour done to his Law by Chrift's perfect fulfilling it, that he 
* _condeſcends to accept of an imperfect Performance from us for 
nmaais ſake. It is a Saying I know by that Profound Divine Mr. Bax- 
tter, Chriſt ſuſfer'd that we might not ſuffer, but not obeyd, that ws 
' might not obey; which is yet dangerouſly ſpoken : for if Chriſt 
obey'd not to free us from obeying (that is, per fectly according 
Ito Law Terms) as he did, then was not his Obedience: in our r ſtead, 
which God forbid. ne, ol 
I To do or ſuffer any thing in another" s ſtead, is to EY or ufer DE 
Lo that the other may be deliver'd from doing, or ſuffering me - 
* fame. Now Chriſt hath obey'd the Law perfectly, to this end, 
I Will apprehend, that we might not be bound to the ſame 5-7 
Terms. The Relaxation of that Rigour is an Effect, 1 will ac- 
count immediately owing to the Obedience of his Life (mark it, 2 
Il ſay to the Merit of that Obedience) as Remiſſion is to that of ol 
1 his Death, tho mediately all our Benefits are owing to both. — 
55 E Mediatorial Righteouſneſs of Chriſt, 9 
5 ln his Active and Paſſive Obedience both, was neceſſary to that —— 
Satisfaction and Merits of our Redeemer, whereby the Benefits 
| we have by him were obtain'd: And in regard to thoſe Bene- £2 2 
fits, and no Lorber 15 that Rig b to us. 15 


10 conclude, the w 


* 


. pag. 8. 1.2. wy bis, 1 It is ſhakes x as Ali "whernal « a Child | +. 

i in the Womb, and much rather in the Fathers Loins, is utterly _ 
incapable, ſo that ſo much as this i * . tho re- a 

OS lated to auother 3 e i | 
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